THE DASARA IN MYSORE 

ITS ORIGIN AND SIGNIFICANCE 


BY 

,<i.^YAVADANA RAO, BA, RL. 


^M’£iS8 

-RAo 


IMMOAU,iUI cm ; 

THU MNOALORB TOBSS, MYSpRB ROAD 








HIGHNESS SRI KRISHNARAJA WADIYAR BAHADUR. G.C.S.i. 


MAHARAJA OF MYSORE 



THE DASARA IN MYSORE 

ITS ORIGIN AND SIGNIFICANCE 


C. HAYAVADANA RAO, B.A., B.L. 



BANGALORE CITY : 

THE BANGALORE PRESS, MYSORE ROAD 
1936 






Gloss No. 


L ^ 

5f. '^ard 

g- 3'!>^ 

M -S 'C 

Clas^ 


Cat 

S^> 

8k. Card. 

! 

Checked 

' j 


All liighln h'lsencA 



PREFACE. 

Thk object of this volume is to give a plain and clear 
account of tlie Dasara festival as it is celebrated in 
Mysore. Apart from the Royal pageantry with which 
it is so largely associated in the public eye, this feast 
has a religious and social significance which deserves 
to be understood and aj^preciated . Tncidentally, the 
occasion has been utilized to make known the his- 
torical dev^elopments it has undergone throTigh the 
ages and the pliilosophical interpretation that has been 
developed in regard to it. 


Banc; A ixjrk, 
lif October 1935. 


C. H, 
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THE DASARA IN MYSORE. 


CHAPTHE I. 

The Festival and its Name. 

The Dasaya Testival Ik^IT in ^lysore has a history that 
.i>()(\s fiM’ ])aFk into antiquity. Hefon^ detailin^^ the 
cir(‘inus( a.nros ^vliioh have (‘oinbinod to mako. it so 
famous, it is iiooessary to (‘.leaiiy explain tlio term 
D'tnsara, a.nd why this festival bears this ])artieular 
nam<\ Dasara^ more cornn'tly Dasahantj means tin* 
tentli day (from Hauskrit /)u.s*e, t(*n and ahan, a day, 
inon* (‘S])(R*ially a sa<‘rilieia,l or festival day).^ The 
tenth, day (‘ommemorati'd in the nanie is trie day 
\vlii(*h eomdiides the ab/r nigldH' fiaist (udhsl Navaratri. 
^riie DdHara day, aeeordini^ly, is the day which com- 
pletes ni(‘, }n.ne nif/hts of worship, prayer and devotion 
wliich ad’e k(q)t- up on the occasion of th(‘ Navamlri 
feast. Tiie feslaval of Ddsara, it is needful to add, 
falls on the tenth day of the bright fortnii^ht of Asvina 
(A sr(fjf((j(f Snd(IJia), th(‘ first. niiKMlays of Unit month 
beine; tlic nine days forming tin' Narnrafri festival. 
T]n‘S(‘ niin* days a, re Indd sacred to Durga., wliih' tlic 
t(Mith. day — Ditsarti — is devot('d to tin' (*ou('luding 
feast in lionour of tlie same Oodd(*ss. 

' The word d/m// at. tli.' l.t-iiiiining of a coiDpeuiul chaiiue.s into a/i, 
■aham or ahna and at ^ entl of a ronipoiind into n'hun or ahm , 
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Monier Williams in his Sanskrit-English Diclion- 
arif l lic following iindor tlie \vord Dasahara : 

Takini;' away the t(‘n sins, the Oanga; a» festival in 
lionoiir of the Gan^a (on the 10th of Jyaishtlia ; now 
held in honour of Duro'a iu the month of Asvin).'’ This 
seems a jnixin^' up of wliat are two independent festi- 
vals whieh are both iu vogu(‘ to-day ; one iu honour of 
the Ganga, whieh is fitill celebrated on the tenth day of 
Jyaishtha, eorrc^sponding to Way — June ; and the othe?* 
in honour of Durga, Avhieh is e(d(‘brated in Asrin 
(Se|)tember — Odobcr). The festival in honour of the 
Ganga is a local festival limited to tlu‘. parts of the 
eonntry through Avhieli the Ganges Hows, while, that in 
honour of Dnrga is an All-India^ festival, eelebrat(Hi 
(‘verywh(‘re in it. 

Tlie f(‘st/ival of Daaara is thus elosdy (‘onneeted 
with that of Xavaratri, being in fact the tenth and 
last day following it. The whole jxwiod of ten days 
is th(‘r(dore called the Damra^ the lirst nine days 
being eolleetivcdy styled the Xavaratri, or the nine 
nightfi, during wldcdi the main religious ceremonies 
in honour of the goddess Durga, to whom the whole 
period is dedicat ( mI, are performed. 'rh(*se (‘(‘nanonies 
can be carried out and ani acdnaliy p(‘rformed only 
after nightfall each day. It is on account of this fact 
that the festival is axWod Xavnrntri, or the nine nights. 

It follows from the above that the Xavaratri and 
the Dasara form one continuous f(^ast of ten days, 
dedicated to the worship of Durga, and falling on the 
first ten days of the month of Asvina. The Dasara 
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day concludes the Navaratri worship and as it falls- 
on the tenth day of the feast and is celebrat(Ml on the 
tenth day of the month of Asvina also, it seems rii^htly 
designated the tenth-day feast, just as Navaratri is the 
nine-nights fast. The fast of nine days ends with the 
feast celebrated on the tentli day. lienee the whole 
feast including nine days of the Navaratri and tlie 
Basara day are commonly known as the Basara, IJie 
feast of ten days, its first and last days being the 
Asvaynja Suddha 1 and Asvayuja Saddha 10. 

The f<^stival, as will be shown below, is sacred not 
only to Durga but also to Vishnu, her brotiier, 
and is generally observed by the gcuierality of Hindus. 
All important point to note about it is that, 
apart from the social and ])olitie/al fealures that 
devndoped in connection with it during later days, 
especially during the Vijayanagar period of Hindu 
History in the Honth of India, it is essentially a 
religious festival, and enjoined as a duty to be 
performed by kinirs and subjects alike. Thdigious texts 
prescribe, the obs(uvanee ol at least two Navaratri 
festivals annually, each extending to nine days, the 
first in the Vasanta-kala (Spring), vvliich extends 
from the middle of March to the middle of May, and 
the second in the Sharat-kala (Autumn) which extends 
from the middle of Sept<unber to the middle of 
November. The earlier of these is usually celebrated 
as Karnanavami (or Kama Navaratri), in (amimemora- 
tion of the anniversary of the birthday of Sri Kama, 
the epic hero ; and the later one is called Durga 
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Navara-tri or ►Sliaraiinavaratri (or tlio Naravalri of tlio 
Sliarat-kala).^ Tin’s is dodicatod to tlic worsliip of 
Diiriifa or to li(‘r brotliei Vislinu, tlio Goddoss of enorgy 
or the God of prosperity. It is said that these two 
‘hiiiie-day” festivals are held, one at the dawn of 
Suininer and the oflier at the eoninnaieement of \Vint(‘r, 
to ward off tlie evils resulting from the siekiu'ss which 
nsually prevails during these two seasons of tln^ y(‘ar. 
These seasons are term(‘d by tlu’i orthodox as Yamadam- 
■shtrakahf^'^ periods of time during whicli pe()j)h‘ are 
peculiarly prone to fall ill and suffer evdl cons(*(iu(ui(*(‘s 
therefrom. To ward off such evil cons(‘quences, both 
Kings and tluur subjects are called upon to ])erf(>rm 
certain ])ropitiatory cerenioni(‘s to the Go(ld(‘ss Durga. 
or to Go<l Vishnu, as the case may be, according to 
individual choice, and obs(‘rv(^ in conn<‘(*t ion with 
them c(*rtain rules and |)ractic(‘s. It is sugg(‘st(‘d that 
llie. ])ro])er earvying out of the prescribed rites and 
€(W(unonies is caleulattMl to (*nsure j)rot.e(d!on to tlu^ 
public*, against the baneful effects of the diseases 
prevalent, during th(‘ scausons r<‘f(Tr<*d to find to bring 

“ C’ori'uiittMl iiUo S/ianu/a A:a/a, the festival l.eiiijjj also lU'srribt'U as 
S hanidii Jiava) at ri , the iitvaraln of the aictiffan, or the nai'a’at>i Jitnuitt 
which Du}-^a i\' worsh/ ffed as Sharada^ Shauida ha/iLt^aa alie aa'rre /hi //le 
for both Etitr^a a/id Sara \7'ati, a i/iaiti festal lO/i of J herself. 

From Yai/iadanishtra., which means N'anui’s toolli, or jaws of 
deatli, the idea beiiif^ that during these two peiiods of time people are 
paniciilarly liable to sickness leading to fatal results. Ya/uaJan/sht rah 
(pL) signifie.s the last eight days of .'/.frvV// and the whole of Nartihu, 
the entire period being regarded as a period of sickness. See Apte, 
Sanskrit' E/i^lish J^ictio/iary under Vamada/nshtra. 








yy/A' F/:s'r/i^AL aa’/) /v's a\ia/a 


in prosperity to t])o perfoririers and an^moiit their 
]>o\vers for .£»’ood. Why Diirc^a or Vishnu alone* of the 
deities should be* worshippeel elurin<^ these pe‘rioels ejf 
T’eli^ious worship is also worth iiotin^y. As Yaina is the 
deify that deinanels heavy toll from hninan be*infifs 
eluriiig the*se eyeles of general siekness, he is te) be met 
by deitie*s equally, if not me)re, pow(*rful than he\ Durga 
is one^ such ; for she* is known as Y mna-Hvnmru ; anel 
Vishnu is another ; for lie is known as Yama-ari and 
Y ama-ri pu. The ve‘ry thoiighl, eif these de*if,ies is, it is 
said, e*noiigh f ei put Yama on his he*e‘ls freim the plaee‘s 
where these deities liold sway. That is the^ r(*ason why 
the*y a,re^ speeially invokeel anel wliy the*y are* particularly 
we)rshii)ped for a continuous perioel of nine elays. As 
regards the numbe'r of days eluring which the* festival 
lasts, it may contract te:) 8 days or be(*ome 10 days^ 
according to the* exigencies of the* Hindu Calendar. 
Hut the* festival starts, wdiether in the Spring or in the 
Autumn, on the*, elay folk) wing a Hunar Ne*w Year’s 
Day and continues for nine days — upte:) a Navami — 
anel e‘.ouclude*s with a fe^ast on the te*nth (or ]Jasami) 
elay. Of the several special Nava mi occurring, the 
bigge*st anel the most important is the Naraw.i that 
falls in the Dasara which comes off in the Autumn. 
It is calleel the Maharnavami (or the Great Navami), 

The festival was probably in early elays connect(*(i 

^ Amon" the more impoitant AAavamis are the followin" : — Kama- 
naihimi. which comes off in the month of Chaitra ( Aoiil~May) • Nara- 
simhunavami^ which falls in Vaisakha (May- June); and ATaharaaTa?/u in 
Asvayiija ( September- Oce- iber) 
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with Tndra, tho greatest of the Vedic Gods, who is 
spoken off as the friend of Vishnu and in some hymns 
of tlie Bigveda as the instrument of Vishnu. The 
worship of Tndra was connected with tlie copious 
su])ply of rain at the proper time ; with abundance 
of harvests ; with the increase of virtue and morality ; 
with prosperity and happiness for tlie common people 
and for those who were above them as their superiors 
and leaders. AVhen Indra became king, we are told 
in the Mahahharala, “the clouds showered rain copi- 
ously. And the dwelhn\s of the world had abundance 
of harvests and were excellent in disposition. And 
devoted to tin* duties of their respective orders were 
perfectly happy and cheerful/’ And Indra, we are 
further informed, “beholding all the creatures of the 
world happy and cheerful, became himself filled with 
joy.” Some remarkable features of the festival as 
celebrated to-day in Mysore seem to support its con- 
nection with the worship of Tndra. The puja offered 
to the State Horse, the State Elephant, and the State 
Carriage represents, it is said, the respect due to 
be paid to Indra’s horse (called Uchchaifisravas which 
is described as whiter in colour with a black tail and 
which, it is said, came forth at the churning of the 
ocean ; Indra’s elephant (the beautiful and victorious 
Airavata)y which is said to possess four tusks and 
to stand at the entrance to Svarga ; and Indra’s 
chariot (commonly known as Devaratha), which is 
<lescribed as being drawn by 10,000 reddish yellow 
horses as speedy as the wind and as scattering the 
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<la.rk clouds as it cleans the sky and tills all quarters 
of the lu^aveiis with a din like the crash of thunder- 
clouds and which is adorned with swords, spears and 
clubs, flashing lightning* and thuiuhu’-bolts as well as 
awa^-striking serpents. And it is likew ise said that the 
puja olTered to the Throne has reference to Tndra’s 
throiK^ placed in his beautiful, stilf-inoving assembly- 
hall (Sabha) called PushJcammalUii, which drives away 
the w('-akness of ohl age, fat igue and fear. Similarly, 
the puja off (‘rod to the State Arms is said to symbolize 
tin? respect due to the great weapons of Indra : the 
unsurpass('d thund(‘r-bolt tlu^ bow {Vljai/a) ; 

and his trum])et {SanJeha). And the respect showui to 
tlie State Cow is held to signify, it is said, the venera- 
tion due to Jndra's cow (SnrabJii), the divine, beauti- 
ful and gentle mother of all cow^s (Gavarn inatah) who 
gives milk in whicdi is the stnmgth of all the best things 
on earth and which becomes nectar (Amrita) to those 
who live on it. Her daughter is said to yield whatever 
is wished for (Sarralcamadugha). She is described as 
the best of all wishing-cows ; as fat to look at and as 
giving abundance of s^veet milk and the mortal avIio 
drinks her milk is to be for a thousand years like a 
strong youth. She is spoken of as possessing a beauti- 
ful neck and lovely hoofs and endowed Avit-h all virtues. 
Thus, it is seen, that the King in oifering puja to these 
different objects connected with the sovaueignty of 
Indra is returning thanks to him for his invaluabhi and 
meritorious services to mankind. Indra was not only 
a mighty warrior and a great king but also a renowned 
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benefactor to hiiinanity. Tie brought down rain for 
tli(^ n^ief of mankind and bis very name is indieativi' of 
bis .ij;T(nitest fiinetion — tbe brin^in^- down of rain."' 

In order to apjn’eeiate at its true value tbe services 
of Tndra in oontroliiiijr rain for the benetit of mankind, 
we should rememix'r that it is both beneficial and 
ruinous as it is timely and sudicicmtly co])ious or 
untimely and over-abundant. Indra as Rain-God was 
need(‘d in this country and indeed so ^r(Mit a. manl <li(l 
a deity lik(‘ him become^ that in hit(‘r t inies w(‘ s(‘e this 
featun^ of his ])owers — the capacity to S(uid rain to 
earth — was (leta(‘h(‘d from him and mad(^ an ind(*p(‘n- 
dent (hnt.v und(‘r tli<‘ name of Parjanya.^’ We have, 
ample evid(‘uc(', from t lie most ancient to moden n tilings, 
both of till* rain’s ])ow(‘r aiul viohauH^. and of its utility 
and blessiiiu: for the soil, Avhen t he land is parched by 
the buriiiiiii’ heat of tlu^ Sun for t hree whole mont.hs.' 
Th(^ hot s(‘asou bey;ins about tin' middl(‘ of iMaa'(*h — just 
past Mahasivaratri f<‘ast — and lasis till about. 1 h(» 
middle- of rJum*, by the (uid of t hat tinu* man and beast, 
and the ve< 4 ’eta.tion around them laiianish and dii^.'" 
When the heat reaclH^s its highest point, dark clouds 
appear on the horizon, t hen t.hiu;(‘ fall a. frw r(',rr(\shin,i» 


® The word India is derived from Jnd:i^ a drop. 

See Fausboll, Indian Myt/adoify, 82. 

7 Ibid., 98-96. 

^ See Kalidasa, Rit n sat)iluira for his masterly description of (irishnia 
and Varsha (Summer and Rainy seasons, the first ranuiii" from the 
middle of May to the middle of July and the second from the middle of 
July to the middle of September). 
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drojKS and (inally tlio thunder-clouds burst, vvitli furious 
and violent crashes raiiscini^ with immense miolit. Jt 
seldom lasts morc^ than an hour or two, but the d(\st ruc- 
tion it clauses is painfully imi)ressive : uprooted trees 
and houses levelled with the .uround. Tlu^ hot season 
is followed by a rainy st^ason in whieli tlu* swollen 
rivtu’s Avash the t.rees from t.be banks and carry tlH*m 
away with them in tln^ir violent courses I)eseri])tions 
of h(^avy storms and Hoods of rain abound in tln^ 
Mahahharata , One of th(\se ou^ht to snilice to show 
the d(‘(‘p impnsssion created by tlunn. ‘'()nc(* whihi he 
was in the. fon'st,” this account ^?oes, ‘‘a viohuit whirl- 
wind arose Avhich nearly overthrew the trees on all 
sides. Th(‘ atniosph(‘re which was full of clouds, was 
ornamented by a (‘irch‘ of light nine;. It was for an 
instant just like a s(‘a cov(‘red wit h ships and caravans. 
Sa.takra,t u‘‘* Avho ha<l begun to rain with a (luantity 
of raindrops hlh'd in an instant the (airth with Avater. 
ThenapH)!!, at that tim(‘, wdien everything w'as oa^m’- 
i lled with waitin', running about all over the Avood, 
distrauglit, suffering from cold, Avith Ixwvildered senses 
that birdc.atch(‘r found neither loAviand nor contimnit 
(w here lie might dwiil), for his Avay w^as tilled Avith ay at* r- 
courses. And the birds of tlu^ fonsst killed by the fury 
of the rain or dying, and deer, lions and boars, sought 
th(^ mainland ami lay down to rest frightened by the 

Indra, Maghavan and Salakratii are special name', of India 
which refer to his having obtained his sovereignty over the celestials 
through offering sacrifices. Tie is said to have surpassed all other gods 
by his sacrifices, M (Via b/i a rata, VI. 240; XII. Oil. 
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iK'iivy storm ixnd rain, and tortured by f('ar and ]i uniter, 
they wandered about, all together in the Avood.”^® 
8iieh is a striking pietiire of the effects of a thunder- 
storm as it impressed itself on people in olden days. 
On the other liand, the Avant of rain may proAU' equally 
impressive. The cultivator jnay ])lough the land, 
prepare the soil, fence the held, get the seeds ready 
but what can he do unh‘ss the Rain-God blesses liim t 
“ After liaving broken the earth Avith the plougli-share,’' 
we read in the epic, *'* the plougliman soavs tin', seed, 
^thereupon) he sits in silence, the reason is that lie 
Avaits for Parjanya ; if the rain does not favour him, 
is it his fault That pathetic cry is a familiar one 
to this day. Indra, Avho controls rain, cannot but bo 
regarded the bestoAver of prosperity and as sueh deserv- 
ing of ])raise and worship. In this sense, the Dasara 
e(‘hd)rated in the Sharat-kala, sliould be decuned to be 
a great religious festival coinciding Avith the end of the 
rainy season. A festival too, in which tlu^ King takes 
a leading part, and the AAdiole function ends in festi- 
vities and amusements — citi(\s gaily decorated, streets 
packed Avut h eager eroAvds, processions in wliich all join, 
the King shoAving himself to his subjects in State on a 
high throne and troops marching past, boasting of their 
I)ast prowess and future achievements. Such a religious 
and social function would both be a thanksgiving cere- 
mony for past blessings conferred as for future bh^ssings 


Mahabharata, XII. 5477. 
Ihii,, III. 1248. 
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4U'av(Mi foi*. If »s(^a«()uable rain.s fell and proved valuable 
to man and beast and made dom(‘stie and soeial life 
pheasant and lielped to smoothen relations between Kin^ 
and people, its evil aftor-elfects in the shape of disease 
and death may also hi^ warded off by all (U)n(*ern(Ml in a 
univcirsal i^rayer durin^i: a ten-days religions int ereession. 
That seems to be the idea iinderlyin.it the Damra 
festiv^al, if the symbolism used in it is any uuitbi to our 
under st an dinjt of it. 
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The Dasara in Mysore. 

Tn My^son', tlie festival lias Ixmmi eelc^bratoil from time 
imiTKanorial, in the most r<^Ii<»ions mnniKO-. Tli(‘ ruler 
may bo rightly said to liave set the examph'- in this 
coiuKMdlon to his snbj(Md s. Tiu^ eercanony as obsia ved in 
Mysore follows the injunctions laid down in the various 
sacred t(*xls bearinir on the subj(*ct. Thes(‘, it may 
b(* stated, are mostly found in the Dcvi-Bhagai'iala and a 
number of Pnranns am(3n^? which may be includ(‘d the 
Padma- P nrana, the Bliarlshijotlfira-Purana^ t ln^ l\TatH\ia- 
l^nyana, the ^Sa ura- Pvnnia ainl tin* Nififaj/^t-Slndhu. 
Accordini^ to the ordina.nc(‘S ])rescrib(‘d in th(‘S(‘ diffm*ent 
saen'd writin,2:s, a line levtd pi(‘C(‘ of ground is sehaded 
slightly in anticipation of tin* f(‘stival, and it is w<*il 
svve])t a,nd el(*an<Hl. tts ,i;Tound ar(‘a is AvasluMl with 
line cow-duiii'* inix(*d with while (*arth. On this ground, 
a roofed (*nclosure, usually (*alled a ^fa)lta|), about 
2i feet sqiian*, is (*r(H‘-ted with pillars support ini;' it. 
This ni(i)Uap is provided with a ecdlin.i^ inside and 
decorated all round with f(‘.s toons and tlau's. About 
its centn*- a dais^ about 2 b'ct sepia n*, is put uj), its 
sides daub(Hl Avith white-wash. On the dais is installed 
a well-dressed *and well-deck(Hl inia<?e of the (rodd(‘ss 
Durgaon a seat with the Biinlia-lanchchana (lion symbol) 
on it. The Goddess tluis set up is ordinarily invested 
with four hands one holding the Sankha (conch), 
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iiiiothor tho Chalcra ((iisciis), :i tliird i\w, Gada (inacc), 
and the foiirtli the Vadma (lotus), Soiiietinios, wJien 
an image is not tliiis installed, t.he ^richakra^ is substi- 
tuted for it and placed in the spot Avdiere tlie image 
would have been installed. Slightly to the south-ea-st 
of the dal^ is f)iit up a sacril’udal pit — called 

the Honiakandn — which is triangular in shape.^ At 
tlie a])point(al liour, tlie Itrahmans invited for the 
oc(*aiSioTK who UiH' usually among those W(*ll-vers(‘d in the 
Devi tatlA a, wliif'li inelu le all that relating to the wor- 
ship in due form ofSakti (or (h eat ive Energy), assemble 
at t ht‘ llontakiuida and round about it and the formal 
!f(\gins. . h'ij'st, Ganesa-, th(‘ God of wisdom aiul 
the ri‘mov(‘r of ol>st{K*les, is invok(‘d and worsliipjX'd. 
Tiieii tlie })erson uudertakiug the homa is invested 
with lh(‘ vow of p(‘rforman(*-e (dlksha). TIkui the 
(rodd(\ss Dui*ga is invok(Ml and piijd offered to Inu', 
the [>e*’son inich‘rlakine: it leading, tlie assembled 

K hiikrii lltri tlly Mi>niln;s the holy circle* of the cartli, ” which 
! 'iCiUs ihi. wiiole created uMiv(‘i.se. The C.loddess Durga is Mip[)osefl 
t.> oiuiol (he (-ntitc world aad is accordingly represented hy a circular 
• nMi-ni (di.iwn on a i)ic* of metal, goM, silver or copper) conlaining llu; 
>} i-r I f tiii :’<i (or the niiu. points of the coinpassl, four of wliic" 
i( (ae.s«*nt tho Einu'shii ftlu Supremo Soul of tlie unive’se) and the 
lemaining hvo the Praktiii (die nlti: :.ae subUe''t mitter that goes to 
Tn.iki. up tJic universe;). It i> wortliy of note in \le\v of llie connection 
of this fesiival with fndra in old- n davs, that Srichakra also signifies a 
wheel of Indra’s c ir (which lie ,oie to bring (loan rain). See Appendix 
II for further information on this heal. 

“ laterally a hen. akiinda si^nihe.*, a hole in the ground for receiving 
the consecrated f'.re. the place where il is set up is technically called 
the lioind'Salu^ a sacrlfici d liall or chamhci, 
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T^raliTiiari i)riosts cliautini? all tli<‘ while texts from th(^ 
Vedas ami Fnrayias and feeding the sacrificial ])it with 
libations of ghee, etc. The Jiayaa goes on for the nine 
days the bvstival lasts, the period of nine days being, 
for the pnr])Ose, divided into three snb-periods of 
three (lays eacli, each siib-])eriod bcdng d('vot(al to the 
])ropi1 iation of one aspe(*t of the Devi. Thus, during 
the first sub-])eriod the Goddess is im)pitiat(‘d in h<‘r 
inanifc'station of Mahakali — for obtaining iinin unity 
from diseases, ])overty and grief ; in the second, slu^ is 
worshipped in h(‘r avatar of Mahalakshnii — for securing 
wealth, happiness and prosperity ; and in the third, 
paja is offenal to Jier in her incarnation of Maha- 
sarasvati — to obtain purity of mind, intidiectual 
emineu(*,e and spiritual bliss. These three manif(*sta- 
tions of -tlie I)(wi — in each of wliich slu^ bhsssed 
humanity — an^ n\s[)(M3tivady knovvni as Salva ^^aktl (or 
Jfahesrari), Vaishnavl and Brahmi (or Brahmanl), 
The ninth day ('(‘rcnnony at the ILomnkanda is termed 
the Ghandl-homa^ wliich is a special offering of libalions 
in honour of the Goddess in her manif(*statioM as Cha)ulL 
Tliis particular homa ov(‘r, the diksha (tlu^ cons(M*rat ion 
for its due piu’formance) (uids. The. ])(‘rson iiivassttal wit h 
the dlksha r(*mova*s the silken thread from off his right 
wrist and r(*gains his liberty for leading his ordinary life, 
he being during the iieriod unable to move out or in 
any way rend(*T(‘d impure in thought, word or d(*ed. 
The t(mth day is marked by a feast, and ends generally 
in a grand procession tlirough decairated street s and the 
worship of the Banni tree. Jn this procession, not 
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only tlio jma(?e of tlio Dovi or tlie iSrichakra as the 
case may be that was installed bcd’oro the sa(‘riticial pit 
bnt also other like ima^^es to which during' the same 
period of nine days, special pnjas had be(m offered in 
the various temples and shrines and in the families 
of householders, are carried to the nearest Banni tree 
in the town or village concerned, and after th(‘. waving 
of mmigalaratis (of lighted camphor) invoking the 
blessings on all of the Devi, tliey are broiigiit back in 
procession to their starting j)oint and there the crowds 
disperse to tlieir homes. 

As forming part of the ceremonial of the jiine days, 
the Devi is ])roj)itiated by a feeding of a selected 
number of healthy fcunale childreu, who are (‘hoseii with 
care as they should be of goo<l physique*, and free from 
deformities and, diseases of any kind. The number to be 
f(*d daily de|)ends on the capacity of the performer 
of the rite. But, wliatever the number chost*n on the 
tirst day it should go on increasing by one every day. 
Thus, if twm female children an^ f(Ml on tliii lirst day, 
three have to be fed on the second ; four on the t bird ; 
five on the fourth and so on ending with t(*n on tlui 
ninth day. A female eliild of two years, if chosen, 
is said to symbolise Kumarika and is intended to ward 
off diseases ; one of three years, Trlmnythi, to obtain 
victory over one's enemies ; one of four years, KaJjfani ; 
one of live, llohird ; of six, KaJlka ; of seven, Cha^xli ; 
of eight, l^iamhhari ; and of niTie, Dnrgn, to drive off 
all evil and calamitous inllucnces and to secure healtli,^ 
wealth and prosperity. Tt is said that yoiiii<x feinuh^ 


15 



THE DAS AKA TV MVSAKE 


cliildroii are ehoseii in this manner and fed during the 
eurreney of the nine days’ dUesha, because it is believed 
that in siicli juvenile iimoeence, tlie pure spirit of tlie 
Goddess, the I^ivine Motherhood, is believed to be best 
manifest. 

The worship of the Devi during tlie fea.st is ordained 
for nil Hindu castes and creeds. Every family In^ad 
ceh'bral (\s it piously and religiously. Home employ 
eomp(d(‘nt pri(\sts to perform it on their behalf. As 
it is generally intended to ward off evil and seimri* 
immunity from sickness of eva^ry kind — including 
sudden ealamiti(‘s eng(‘ndered by outbreaks of infeidious 
and other diseases, the festival is universally popular. 
Brahman priests observe it scrupulously tliroughout 
the whole period, particularly those who have performed 
sa(U'i(i(‘(\s alnnidy. One obj(Hit is pcu'sonal to thems(‘lv(‘s 
and anolher is general. They, as priests, are recjiiired 
to })ray for all — for the g(‘neral haiipiness of all f(‘l low- 
ed izens, for the eountry and for the King. Sarar j a iiah 
fiidihino hhdrnntH, as the liiK* phrase goes. They not only 
pray for t lun'r widl-being and prosp(‘rity but also for tb(‘ 
v\ ell-b(*ing and ])rosperit y of t In? eount ry in whiidi and t he 
])eople amidst whom they live and for the well-being 
and prosperity of tln». King under whos(‘- lamign nihi they 
tliriveand carry on their avocations. To Kings and 
Kshatriyas generally, tlui obsm-vance, of the feast is 
imperiously ordained because to tliem it means not only 
the performanci* of ceremonies intended to secure free- 
^lom from illness of (W(uy kind and general [>ros{)erity to 
themselves and their families but also the insuring of 


16 



rilE DA SARA IN MYSORE 


victory in tlieir martial enterprises. Also, the Tneserva- 
tion of their skill in the use of wea[)ons and the un- 
impaired maintenance of their martial charact(M’i sties. 

The ritual in domestic households and tem])les 
does not vary. In the leadin" Mulls, presuhnl over 
by Gurus of the Sayiyasiu (ascetic) order also the festival 
is observed. Sacrificial offerin^^s — by means of a 
Iwma — are also made by th(\se Gurus, 

During the nine days, the Devi-Bhagavaiayn is 
r(‘ad and ex])oiinded. Jf the household or follows 

the Vaishnava tradition, the Yenkaiesa Mahatmyam is 
read in ])lac(‘, of the Bevi-BJiagaratani. The suggestion 
in this e.ase is tliat as Durga is the sister of Sri Krishna 
and is })ossessed of the Saktl of Vishnu as well, slu^ being 
for tliis reason, endowed with all his weapons of war- 
fare — th(‘. Bankha, Chakra,, etc., — the reading of the 
life and doings of the one must mean the reading of 
the life and doings of the other. 

A ])oint. specially worthy of note in connection 
w itli i he fest ival during its nine days is tliat the devote(\s 
of Siva or Vishnu, as the case may be, offer worship 
from morning till nightfall, during the whole of which 
titm* they keep fasting, only taking liglit refreshments 
• hite in t lie evening. fasting is disallowed on 

these days, because such a fast is not associated with 
the auspicious ediai^acter of the festival itself. Why the 
festival should be continued until nightdall is that 
the worship of Durga can only be aficr dusk, at 
the sandhi as it is called or the moment of eontacd 
between day and night. The jyuja a(*cordingly is 
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oontiiiiied in fclie though it is start(Nl earlier and 

concluded in tlie iii^iit. Ft is for this j‘(‘ason, viz., that 
for nine-nights the worship is coiitimied and ()ffei(‘d to 
the (toddess, tlie sacriricial fire hchni;- kc])t up Cor the 
purpose throughout the ])eriod, the festiv'al as a whole 
is called Xaravatri or the nine-ni<?hts' hvstival. 

NTijj^ht is tlie sister of Dawn and ])n*par(\s the way 
for her. Such, at any rate, is tlu‘. Yedic; conception 
of Xii^ht. There is a bi'autiCul hymn in th(» Rigrcda 
whi(*,h devu‘lo{)s this idea anu su»V 4 ‘(\sts how and Mhy 
Xi«:ht j?ives way to Haw n : — 

The divdiK' Ni^iit approach inj>’ looked upon many 
[ilaces with h(‘r (‘yes, sh(‘ lias assunu'd all beauti(‘s. 

The immortal i]:odd<‘ss has lill(‘d the ex:[)and(ul 
(lirmam(‘nt), tlie low phKuvs and tlu^ hi.i^di placets, ^ she 
fiitht.s tlu^ darkness with lustres 

Th(^ advancin.ir i;’od(less prepared (th(‘ way for) 
h(‘r sist(U’ Diivvai, and th(‘n t.lu‘ darkn(‘ss departs. 

May sh(‘ be favourabh* to ns to-day upon whose 
approat^li w(‘ r(^-enter (our dw(dlin«:s), as ])irds (re- 
enter) their in^sl upon tli(‘ tree. 

3Ien hav^e r(‘-entercd (their dwellin<rs), and beasts 
and birds and the swift hawks. 

Keep off, C) IJrmya, the she-wolC, k(‘(‘p off tin' wolf 
and the robber, and be safidy pa.ss(‘d by ns. 

The all-embi’acin.i^ black diffus(‘d darkiu*ss has ap- 
proached me, discharsje it, (Jshas, as if it were ii debt. 

•* Sayjina explains tlie words “low” and “ lii^h ” as leferrinji; to 
plants; the N’kdit first of all tills things with darkness and then lights up 
the darkness with the stars, etc. 
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T luivft broiip^Iit (tlu\se vorsos) boforo tboo liko 
inil(‘h kiiu^ ; a(ieof)t, O Ni.uht, (hiuizlit or of tho vsky^ 
(riiy oblation) as tlio oniony of one aboiif. to oonqiKM*.'* 
Tho is thus flisohar<j:od by Dawn and 

is victory to tho sacrihoor. ddio nine-days’ sac,rii\(*o 
and otferin^j: of tho pu}n diirin<j;- tho nirn^ ni.ulits is (*on- 
cludtHl on t;]i(‘. tenth, day and thoia? is victory 1o tho 
ii(na)t(H^ of tho !>ovi. 

One or two minor, t.houp:]i intorostino’, points may 
h(‘ notod h(n‘<\ Withiii tlio nine days, tlion* an' c^do- 
brat('d sorno spo('ial jmjas. On tlu' sc'vonth day 

{Saptann), is ct'h'bratod tho pvja, a day 

sacr(‘<l to t h<' Devi in h('r incarnation of iMahasarasvati, 
th(* ^i('at. .goddess of ](‘arniuo\ re])rosentin. 2 : all arts and 
s<*i(‘ncos. Hooks, IMvSS., writ ina' mat(‘i*ials, ])alm h'av(‘S, 
o1(‘., an' colh'(*t,od and puja is done to tln'in, tlioy (‘olh'it- 
tivcly r<*[)r<*scntin^ 2 : tin'. Goddess. On tho oi,G:hth day 
(Diiratishlaml)^ tlu'. Dovi is w’Oi‘shipp(‘d as a spo(*iat day 
devoted to hi'r,'" On tho ninth day {IMahaMn^ami). 
im})h'monts and instriinn'iits symbolics of tlio occupa- 
tions anti avocations of t lic -pt'oidt* an' collect i*d toi^t'l her 
and tlu' SdJdi of Diir^a firesciit in them is involv'd 
^ and worshipped. Those of tho military class collt'ct 

^ Rif/Ti'ild , X. 10-15. Tlie deity is tlie personified ; tlie l\ishi 

i-- Kusiiika, -^on of Katri (Xight). 

d'he eighth <l'iy of eerlain lunar foitnights are sj^eeiallv note 
worthy as flays for the celebration of great .inniveisai ie<. d'hus the 
Janniash(a}fii, whici' celebrates the aniu\ ersai v Sii Krislina falls on 
the 8th lurrir day iti the dark fortnight of Ulia lra ( Aug.-^ei't ). I ne 
RaciZ/a which conimemorati.-s the amii ve^saty ol tne biiliiday 
of Kadha, consort of Sri Krishna, falls in Hhatlrapa. la (Sept. Oct.) 
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tlioir iniplomoiits bo.forc the Dovi iind offev pffja 
throTighont the nine days and most elaborately on 
the ninth day as her ^alctl is hoJicvcd to bo in 
them more especially on that day. On the tenth 
day, they take them in the procession already 
mentioned. On the same day all vehicles, imdudin^ 
elephants^, horses, chariots, cows, etc., are also taken 
out in procession. One other point worthy of mention 
is that when tlie festival continues to the full nine 
ni.i^hts, and the Mvlanakslialram (19th asterism) falls 
on IShaslithi or SapUimlj the special puja for the ])re- 
siding d(‘it.y is increased. Tn those families in wdiich 
-Durga is the family god<l(\ss — every family has its own 
special deity, god or goddess — they offer Avorsliip to 
her during the nine days in a. more elaborat e manner. 
As kings and chi<‘fs have for their weapons th(‘ very 
ones >vield(.*d by the I>(‘vi, tJi(‘y ar(‘ held to be under 
her special care and so tlnur devotion to her is the mor(^ 
imirked. And it is also held that th(‘y i*(ile under the 
special (Jisponsution and blessing's of the J>evi. Hence 
their great regard, it- is said, for her during the period 
this f(^stival lasts. 

The day following the sacrificial nim^-days' semi- 
fast is aj)pro[)riateIy calh'd tin* Dasant (more cornjctly 
Dasahara, or Dasa-ahor or Dasa-alura) or tenth day, 
the terms ahar and (than indicating a f(‘stival day. 
For the tentli day is really h(dd to Ix' and C(‘h‘brat(‘d as 
a- great festival day. Tlie stre(ds ar(^ gaily d(‘corated ; 
a grand procession is organised in which all join ; and 
the whole cavalcade moves with tlndr images, et-c., 
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and repair to the i<ami (or Hanni) tre(‘, in wliicdi tite 
Devi resides, and off(^r their hnal worsliip to her and 
tlien, obtaining lier blessings, return baek in proeession 
and disperse l-o their respective lu)ni(*s. A grand 
united effort, one would think, on the part of the 
people to bring in peace and plenty unto thenii^el ves- 
and unto their king and eounfry. 

No wonder tJie popular saying go(*s Durga- 
sivargapavargfi, i.e., Durga is the opening of iSvarga^ 
Avhicli means that to the devotee of Durga, beatitiuh'^ is 
certain. 

Jn the Mysore* Royal Family, tlie following is 
the order in wiiich the various ev<*nts connect, e^d with 
the festival come off : — 

On the morning of Asvaynja Wuddlia 1, after 
prarthana (in voca-t-ioTi) offered to tin*, family tutelary 
deity Sri Fhamund(‘svari, mangalasnioia (consecrated, 
oil bath) tak<*s place. Next, p^ija is off (‘.red to (.ranesa : 
tiien follows th(^ kankanadharann., or the investing of 
the silk(ui thiv/ad, tlw same being tied round the wrist 
of tlie right liand. This is foIlow(*d by tlie on the 

the Durbar Hall, to tin*. Nar<igrahas (or the nine 
[danets) ; then, puja to tlie Royal Throne, and the 0 (?re- 
jnoiiy of formally imninting on it after j)assing round it 
tliiic..*, Idu' State-swmrd, wdiieh is dail> worshipp(ul 
diiring the nine days in th(‘. inner sa)icfiim of tln^. Palace, 
is brought out from then; aud plac.ed beside His- 
[Tighness the Maharaja while on the Tiirone during' 
the Durbar on the Sejje. Here the offerings sent by 
the principal Mutts are temdered to His Highness ; 

' 'the RAMAKhir.i-fNA MIS'^TON 
U^ISTITTHr OF CULTUKE 
I iFRAKV 
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lire folio W(‘(l by the honours by the different 
tein])h?s ; and tlie^ie a.<j^aiii by the presentation by 
select Hrahnian ])ri(\sts of eonse(irated eoeoaniits and 
<*,o]oiir(*d lice. Then mnzre and nazar are offc'nal by 
tlie assembled hir^li State officers led by the Devvan 
and liy promimnit eiti/ams and mereliant s. This ovin-, 
the assembled State and Household troops (ire fen-de- 
jole from the tnaidati below. >fext, tin? Static J^le])hant 
and the State Horse oiler obeisama^ and retire. l?he 
durharlH are then garlanded and offered betel and nuts. 
Tlu^y tlnm oiTer muzre in batches and quit the Hall. 
Shortl.v after royal latlids from tlie inner apartments 
enter and soon retire. The darbaris next inaTch past, 
one by one, in regular order, IxMore the Throne! and 
obtain floral gifts at His Highness’ hands. His Highness 
m‘xt dismounts from the Throne and retires into tlie 
inner fiancJ/um in the l^iiaee. .Herc^- special worship is 
offered in Vedie form to Sri Oluiinundc^svari, the family 
goddess, b.y day and niglit, v^^ith rcicitations from the 
.sacriMl Pitranas during the whole period of nine days. 
His Highness takes part in this worship daily with 
all due iM^vereiice. In the evening — of the first day — 
His Highness holds a Durbar on the ^ejjc at about 
7 p.M. After a floral offering, he mounts the Throne 
and niceives inuzre from the assiunbled durbar is . 
Wrestling by Jettis and interesting feats of arms, etc., 
are next wiinessed in the 7naidan below, from where 
the State Elephant and T Corse offer due obeisance. 

From the second to the eighth day inclusive, 
the Sejje Durbar takes jdacc only in the evenings, 
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Avhilo all jvliliious coivinonirs tnkc phwo in iho inner 
sanctiun. On the seventh dny, His Jli^hin^ss })ov- 
forins tlie Snrnsvnti pnja in tlie ininn' saiirliwi. On 
Mk^ (Uphill (lay, known as the Kalaratri, 1 1 h‘ (•(‘r(*jnony 
of MalHsliasnramardini is obsc^rved, i.e.j tlie destnie- 
tioii of llu^ demon ^Mabisliasnra by the (lodih'ss is (M‘le- 
brated in aeeordanee with tln^ jircNseribed rit(‘s in tlie 

On tlie ninth day eonies off the worship of 
AyndhnH or imphnnents of every kind used. S(‘l(‘el(*d 
Arms and aceoiit rements, the Stat(‘ Elc'pliant a-nd the 
Stat(' nors(‘ a.r(‘ o(T(‘r(‘d Lakslimidevi, lli(‘ 

jijod(h‘ss of wealth, is also vvorshi]>])(‘d on this day by 
JTis ITi^'liiK'ss. On this da.y, fnrth('r, the ChmuliAiomntn^ 
a jjfr(‘al sae.rilk!(‘ in honour of Chandi, is txn'fornusl. 
lmmediat(*.ly this is over, JILs Ifiglniess divests liim- 
S(‘lf of th(‘. IcmUciina^ tin*, silkiai thn^ad at his ri.i^ht 
wrist. Witli this, the vow taken to carry thron^»ii 
th(‘ (‘(‘h^bration is (hamu'd sneeessfully over. In the 
(3veninjj:, ][is Highiu'ss is visited by tln^ Hon’ble the 
U(*si(hmt in Mysore and other Kuro])ean guests, who 
join the Durbar and ndire aft (‘r witn(.\ssing tlu^ wr(‘stling 
and other amusements in the maidan in front of the 
Palace, whi('h is, by the way, a se^a of liuman faces 
and a grand siglit, resplendent Avith lights, to Ixiliohl. 

On the morning of the tcnitii day, calhid Yijaya- 
dasaini day, the Day of Victory, immediately after 
puja is olfered to t.he IState Arms, they are ])laced in 
the State Palanc^uin and taken in iiroeession to the 
-Banni mantap, llis Jfighness heading the procession, 
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for a short l(‘n<]^tli, on tho Htate nors(i. ITe relnrns 
ill a palanquin, and aftor witnessing the wrostlinj^' 
matches in jiroj^ress, retirees. Jn the afternoon, at 
about 1 P.Ar., the Royal Procession starts from tlie 
Palace witli llis iriu’hness the Maharaja, accompanied 
by II. ir. the Yuvaraja and Prince Jayachamarajendra 
Wadi 3 "ar, mount(‘d on the ambari on tlie procession 
Elephant and proceeds, through the Bazaar, to the 
Banni Mantap. Tliere ITis Highness reviews the 
assembled troops and offers }>nja in a special iiavilion to 
the ^ami free, hears the Palace ^jenoalo^ical list read 
out to him by one of the oflieers attendinj? on the 
occasion and distributes offerings of consecrated 
Banni leaves to the ass(unbled otficers of State, lioaded 
hy th(‘ Dewan. Ife then leads back tlie Royal Arms 
and having put them in the State Palanquin, mounts 
on tlie Eh‘phant again and relurns to t he Palace. ir(^ 
next holds a short- Durbar there and then ret ires. Tliis 
concludes tlie cehdiration of the festival. During its 
progress, t liousands are fed and s]u*eial worship is off(‘red 
in all th(^ teinjiles in IM.ysore Oity and the State gimerally. 

Tn Atyson*, t lie festival has been cehdnated from time 
out of mem()i\y. Among the rulers of Mysore, Itaja 
Wode\mT (157S-I01 7) is said to hav(‘. drawn up elaborate? * 
rules and regulations for its eelebrat ion at Siu'ingapatam, 
which became*, the capital of the kingdom em its acqui- 
sition by him, along with the throne (Ratna SimJiasana)^ 
from the Vijayanagar Vi(*nroy Tiriimala in ItilO. It 
attained considerable popularity under Kanthirava 
Narasaraja Wode^^ar I (lG38-*59 anel his successors. 
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In Kanthirava Narasaraja Vijaj/ain, wliioli may be 
sot down to 11)48, wo liavo an olaborato and pict-iir(\sqii(‘- 
account of it as colc^bratod by Kanthirava ]\arasaraja 
Wodoyar in 1.617,® when he was at the hei^lit. of his 
power. Tlie account refers, ainoii" otiior d(‘lails, to 
the beautification of the capital city, the worslii]) of 
the nine-fold manifestations of tlie dcdty (Chandika) in 
the Iloyal honsoliold, tlie programme of th(^ kind's 
daily Durbar during the nine days and his State Tro- 
cession on the tenth day (Vijayadasami). The festival 
was observed in Soringapatarn ev<‘n during the ])(‘riod 
of the usurpation of Haidar and Ti])u (1761-66). Tt 
W'as restored to its former brilliance by 31. H. Si-i 
Krishnaraja Wodoyar TIT, on the restoration of tlu^ 
king<lom to him in 1799 and during the ])res(mt nu'gn 
has conui to b(^ known as the most magnilicamt festival 
celelirated in Houth India. 

In 1805, seeing that a number of European ladies 
ami gcmtlemen were desirous of witiu'ssing th(^ dfoharft 
held by liim on tlK'. occasion of the festivities, Krisliiia 
Kaja Wodeyar ITT allowed tliein to attend it . There 
is sonn* (»vi(h‘nee to belitnc' that for some xaaMvs at 
least they were free to attend them tliroughoiit the 
period the festival lasted Tn or about 1SI4, a special 
Durbar Day came to be fixed t^r their atfendance and 
they were allowed to jiay tluur resjiects to His Highness 
the Maharaja and receiv<‘ from him gins of tiowers 

(iovinda V livlya, the author of the work, refer; to it by the names- 
of A^avanr/ri iiu([ Ma/ianuvami. 
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tak(‘ii from umlor tho foot- of the Devi. This praetiec 
<*ont to tliis day and is mucli esteeimal by Enroi)ea>n 
visitors diirina* Damra season. 

The social side of th<‘ festival has been greatly 
d(‘V(‘lo]K‘d ill recent years, especially since His Highness 
Sii Krishna Raja Wodeyar TV^, the pr(\s(mt Maharaja, 
<‘ame to tin' throne. The Durbars he holds during this 
period add to tln^- dignity of the occasion. Their 
sigiiilicanee is not to be missed. T\wy afford oppor- 
tunity for king and subject to nuad.. The timi^ is 
pro])itious. Parjauya has blessed ; rain has quickene<l 
the growth of (‘ro[)s. Grat(‘ful thanks an? du(‘ to Him 
and to the king whose virtues have helped, to secure 
that blessing of blessings, for on the tiimdy falling of 
rain (h'jiends the sustcuiaiice of humanity. The 
mutual (‘xchange of amenities ])etween king and subject 
at tiie appoint(Ml hours and in the appoint ( m 1 manner 
renders (‘asy the carrying out of tliat m^cessary duty 
and the imparting of the blessing thus obtain(‘d by 
tli(‘ king to the subject. The homage (muzre) t hat is 
]mid and tli<‘ tribute* that is tenden^d to tlie 

king h(*lp> to (Tcate mutuality betwe(?n them and bring 
them into immediate ])ersonal r(*lations. Though 
seemingly forriial — for JTis Highness gracefully ri'inits 
the nazar tend(*r(*d — the ceremonial ni(*cti ng that is 
thus brought about on this auspicious mavasion marks 
tlie beginning, for tlie year, of that loyalty and dutiful- 
ness tliat ought througliout. its course to <*xist between 
subject and king. His Highness not only ])l(‘sses from 
his seat on the Throne — the lion-headed throne — the 
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another view of dasara procession near the statue. 




/■///-. /Kl.s-.IA-.I AV 

M of I lie Dovi. I, is soJ.jV.f,. 
cairs individually to oUjcIi of thorn hor tondor ooodwiU 
towards thorn by oiTorin^*' a flowov tJiat Itad boon 
})lac(Ml at hov foot ^vll^l,st ho was iu (‘.ominunion witli 
lior. Tliiis is tho sul)j(‘(*t brou£?;lil, into touo.li vvitli tho 
l)c*vi h('rs('lf, w]i(‘n sho lias Ikhmi invokod for tlu' t^ood 
of all huituiTHty. Tho furthor cordiality sliown by tho 
])r(\s(nitat ion of flowor .i»’ar]ands and botol and niit, to 
oa(*]i Durhayi add to tho dijrnity of tlio occasion, whili^ 
tlio niusi(*al and ol h(‘r luofomiancos tliat tak(‘ ])lac(‘ 
rondcn' it iin pn'ssivo t-o a dof>Too. 1^ho lai’mo crowds that 
^A'athor to witness th(‘ J)tirha}\ tho s])ocial arran.aoinonts 
niado for tlunn on tin* occasion, the wonibadiil display 
of (‘loctric lio’ht s which makes every ])art of tlio Durbar 
jrall visibh^ from Inflow, tln^ f(*ats pi‘rform(‘d, tlio 
wi*ostlors, tho elephants, the liorsos and tlu^ traiiuMl 
acrobats, a,nd tlu^ innsical inoacdios pinformod by t h(‘ 
militai-y, all th(*KO add to tlio ^'raiubmr of th(‘ occasion 
and make it iinporishablo in tho memories of those 
who conn* from far and near to witness t In^ Durbar 
diirin" the ton days the festival lasts. 

J)nrin<? some yoa-rs past, a "roat Exhibition of 
industrial prodmds has also boon added with the double 
ol)j(>v*t of .aivinir a push to trade and industries ana to 
mak(* pt'ople acquir(‘ t he habit of jiatronisin^? lot ally 
manufactured j^oods. This Exhibilion has helped to 
pr(A i(h* the mucli-r(*quired diversion, on the social side, 
to th(‘. lar^’(^ numb(‘rs of visito s who aia^ alliicted 
Mysore din’in^^ tlie Dasara season. Apart from this, Ifis 
Highness the Maliaraja very Graciously permits, during*; 
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this p(‘ri()tl, visitors to iiispoot the many objects of 
interest exhibiteil mthiii the precincts of the Palace, 
including' ixn^haps the greatest scenes and display of 
dom(\sti(^ arts knoAvm in India. The immense^, crowds^ 
that go to see tliese exhibits and display and the 
gorgeous paintings on the walls of the Palace show their 
popularity with the masses. Tlie city too, during the 
sc^ason, is one mass of humanity, peaceful and orderly 
though always on the move, enjoying the sights and 
the scenery all round. /V city likt^ this that is at unity 
in itself is twice blessed, for it ])leases the heart whih'. 
it satislies tlu^ liead. 

Well tln^n, I now do plainly sec’; 

The crowd, and buzz and mnrmnrings 

Of this gnuit hive, the city. 

That/ is, Mysore city, i!i a Avord, during the Pasara — 
full of peopl<‘, full of <*olour, full of moveunent, and 
full of m(‘rry-niaking, joy and happin(\ss. It is India's 
epitome for the time being. And the saying go(‘s that 
those who have not nud for ages are surt‘ to meet each 
other at ]\lysnre during the Dasara, 
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The Significance of Dasara. 

From Av^liat Jias been said iu the foregoing chapters, it 
will be seen that the Dasara that is celebrat(‘d iu the 
month of Asvini is a festival universally observed in 
India. Tt is a festival too which is observ^(‘d by all 
classes of JEindus, by followers of Yishnii, ^iva and 
Sakti. As a family feast, it occupies a ])osition deni(Hl 
to other feasts known to the Hindu Calendar. But/ 
its UTiique character is more clearly seen wlnui it is 
realized that relii^ious lu^ads and Uoyal p(‘rsonn”*(*s are 
to observe it with <lue sohumiity during* tii 1(ui days 
it lasts not only for their own sake but also for the sak(' 
of those committed to their (diarge. Th(^. rc^sponsibility 
r(\stiii<r on lioyal persona.fi^es has becui, if anythin*^:, 
<‘.V(Mi gr(‘-al.er, b(M*.ause, of the special duties tlevolvim,;' on 
them as Uulers over Hieir subjects. A King’s duty 
is to nrot(*ct his subjects. According to the Maha'' 
bitarata, Kings must exert themselves on bidialf of their 
s\ibjee.ts and see that they are happy and prosperous. 
Sonu‘ peof)le, Sri Krishna says in the ej)ie,, iieehir<^- t hat 
it i by knowl(*dge that men seeuiHi salvation, while 
* others say it is by deeds. His own opinion was that 
th(‘ gods had gaiiKal tlu‘ merit and dicnit y they [)oss(\ssed 
Throngli work. The sun newer slept and rose eveuy day 
wi^^hout fail. The earth can ed her grea: burden 
uncea-singly. The riv^ers never failed to (‘.any their 
waters to the sea. It is by work that Indra maintains 
his gnuit position in lieav(in. Only the ignomnt 
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think other wise. A Kin^^’s duty is to net iiiid to ]>rote(*t 
his subj(‘cts by Aviso action on liis part.^ t>hishina,, 
the great statesman who figures in tlui epic, similuriy 
dw(dls on the duties of Kings and enlarges on the dangers 
of anareliy and the duties of Kings. Foremost he xdaees 
befon^ them Uie need of exertion on tlunr part . Exer- 
tion in particular is said to be supiM’ior to (h'stiny. 
Their first duty is to protcad. tlieir su])jeets.- Tln^y 
can acquire all tlie blessings re(|uir(*d by tliem — we 
are told — by tin^ projxn* oivservance of tlieir dutii's. 
When a King is virtuous, Uhishma declares, t he gods 
tlnmiselves are afraid to disob(*y him, and he (‘(ndainly 
deserv(\s to be AV'orshipped as it is on him the ])rosX)(‘rity 
of the Avorld iliqxMids. Without his prote(*tion, trade 
and agriculture could not tlourish, tln^ <‘vil-doers 
Avould not be punislual, nor tlu^ study of tin*- Tcdu-v 
and ascidic.ism riMubuMMl possibles Th(‘ carrying out 
of his duti(\s is thus stresseil throughout the e])ie 
and this imdudes the, carrying out of everything 
that is iKM'jbid for scuairing the prospeu-ity of his 
siibjeids. xV similai* str<^ss on the duti(\s of Kings is 
laid in tlu' otheu’ f»pic, t tui Rutnaifana. .V King, avc are 
told, is at once fath(‘r and mother and friimd to Ids 
subj(H',ts.^ Tims s(M*kingth(? pi'osjaudt y and happin(‘ss of 
their subjects is the. ])rima,ry duty of Kings. With 
this end iu view, they liavi* to ttike all st(‘ps neci'ssary 
to guard tbe int(ua\sts of Ilnur subjeids. The- due 

^ Mahah^iarata, rdvoi^apii}-7>a , Sri Kiishnn’s discourse. 

- Maha’diarala, Sanltpatva, P.hi^hnia’s disco in';**. 

Rtunayana^ Ayod/iya h'anda. 
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porformaiice of rites and rituals is included amonj; 
these duties. From this ])oint of vknv, it is expect (*d of 
Kiiias tliat they lead tli(iir subjects in thi^ dischareje 
of their resp(‘etive duties, accordime to th<‘ ])ositioi\s 
they occupy in society. The lliudu law books make 
tliis position clear. Thus, it is said tiuit the Kin^' 
sustains the world; tliat he guards men (i.e., his sub- 
jects); and that he receives one-sixth part of the merits 
and <lemerits of his subjects.'^ Tlui Kin.f»-, indecMl, is 
described as tlu^. Innid of soehdy mid the protector of i (‘li 
gion and in his executive ca})a<*ity he is held to guide 
the religious and moral life of the i)(‘opl(\** Xo Hindu 
festival celebrated in India as a whole brings out this 
aspect of a King’s duty as the Dasara doivs. Tlu^ King 
in celebrating it prays for the ])oopl(^ ; he prays with 
them ; and he invokes the blessings of God for them and 
tludr hap[)iness and jirosperity during tin', davs it' histsJ 
'Pile evolution of the festival shows t'l)e, changes 
whii'.h it has undergone. Gsdebrated for agc's, it; has lasni 
both a religious ainl a social f<*stival ami •»; festival 
too in which the family takes its own share. Originally 
a t hanksgiving festival in honour of Indra, tin' God 
as niiudi of wa,r as of rain, it. eame to be r(‘gard('d as 
signifying tin' day of victory for Ikumiand the Pandava 
brothers. It also Ix'came eoniu'e.trd witli the vi<‘.<oi‘ies 
of D('vi, the Divine Mother conceived of as the personi- 
hcation of energy in the abs: raet. She is spoken of 

^ Latvs of Aryaf in the .S’./?- A'., IT. *Jl4-anfl ; lusfit utts 

of Visfinn in the S.E.E,, XXV and LXXVTII. 307. 

(iautania^ X. 18 ; X\’. 7-1). 
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as residing everywhere and in every thing, in tilings 
snndl and in things great. She is the SaJdi, without 
which none can function. Brahma, Vishnu and Siva 
liave to ilepend for their success on ]i(‘r co-operation. 
vSucli is the (lowe.r of tlie Div ine Motlnu’. The Furanas 
mention explicitly this aspect of her ])ersonality. The 
Maylx'andoid Parana^ tor instance, in desetribing her 
supremacy as a deity and her position as the source of 
all divine as w(dl as cosmic (^vmlution, speaks of her in 
terms which show the all-im])ortant- j)osition she had 
come to occupy long ludore that Avork was composed. 
^‘The Gujitarupa Dcivi, that is, the Devi who is mimani- 
fest(*d, takes the three forms of Lakshmi, Mahakali 
and ^!>airasvati r(^])resenting the Rajasa, Sattvika and the 
Tamasa attribut(*s or guitufi of prakrili. She is also 
known in various other ways; for inslanci*, at the 
(im(‘ of sri.shfl or creation, she is Mahalcali exercising 
control over Ib'ahma and bringing llu^ world into exist- 
ence : at the tinn^ of the pralaya or univ'crsal destruction 
sh(^ is MahnniiU'} ; as givaw of wiailth and prosperity 
she i.s Lakshmi and as destroyer of wealth and prosperity 
Ahtksluni or dveshtha Devi.” The !>rvl Mahaimya, 
iiideial, stativs that all the gods and goddess(\s ar(‘ but 
]uanifestatious of the one singh*- Suprtmie Being Malui- 
lakshmi and should not be umh^rstood to be. separate 
individual d(*iti(\s. IVtahahikshmi is thus simui to be 
th(*. Supreme Source of all power. The D(wi in this 
particular form accordingly b(‘eame the basis of all 
Avorship of Sakti. the univau-sal energy which is resfionsi- 
ble for all (ireation. All h(*r other forms are but lier 
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<lifforent man ifo, stations, whicli pooplo, AviiotluM* vSaiva, 
Vaislmava or Sakta, revere and worsliip a(5eordin.‘^ to 
tlieir ancestral faith. In the worship thus offered, the 
Devi’s greater manifestations — the manifcvstations in 
which she is described to have done good to liumanity, 
by the victories she won over the evil toriiKMitors of 
humanity, dis(‘.ases or pestilences — came to claim 
considerable prominence. In these more famous mani- 
festations, further, lier martial qualities and luu' anxiety 
to s(‘rvi^ lier devotees became evident and these qualities 
in [)artacular received special attention at the time 
reverence was shoAvn to her. it is thus that the forms 
in which she came to be represented and th(‘. attributes 
with which she wa.s invested were evolved. It is no 
wonder she stands to-day the symbol of evtuy kind of 
(uiergy — of creative power, of conquest and of the 
consummation of great and meritorious deeds for the 
pros])erity and happiness of mankind. She is ever 
at hand and always ready to come to the aid of human- 
ity. The Devi Mahatmya again and again impresses 
on its readers the fact that Avhen humanity is troubled, 
.sh<? incarnat(^s for its good and for its d(diveranee. 
Such is the Devi according to the Pnrana devoted to lier. 
The Agamas describe her as Durga taking nine dilTerent 
forms which togetlier are spokiui of as Nava-Durgas.® 
It is in these nine forms that she is specially invoked, 
each one day during the lirst nine days — unvamtrl — 

^ Nilakanthi, Kshemankari, llarasitldhi, Ruclramsvi Durga. Vana- 
Durga. Agni-Durga, Jaya-Durga, Vitulhya- V asini Durga, und Kipuni.iri- 
Durga 
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WVo l\\ tlw. of l\OT nine forms s\\e 

is spoken of as the bestower of wealtli and liappi- 
ness ; in the second as tlio brin^^er or ^ood Jiealth ; 
in tlie third as the ^ranter of desired ends ; in the fourth 
as the iiery heroine wlio confers victory ; in the fifth 
as tlie goddess who blesses cattle with prosperity ; 
in the sixth as the deity wlio is welcomed as the snccess- 
fiil warrior ; in the seventh as one who grants salvation ; 
in tlie eighth as tlie goddess who is tlie sovereign of the 
hills and dales ; and iii the ninth as the goddess wlio 
is destruction to her enemi(‘s and tlieir folio vvers. The 
worship of these different forms of the Devi would 
thus mean the obtaining of the essentials of a liappy 
and contented life both to Kings and to people, both 
in their ifidividual and collective capacities. Jlt^r 
worship means relief from distress ; vief ory to arms ; 
peace and phnty to man and beast ; freedom from 
dis<.‘ase and })estil(‘nee ; the obtaining of all liuman 
aims and ends ; and even the attainment of salvation. 
jSo wonder that tlie festival is so po])ular and so univer- 
sal all over Tnoia. 

During the days of Hindu supremacy in the South 
rei>resente(! by tlie V^ijayanagar dynasty of Kings 
(Ifth to loth (‘ciituries A.D.). occasion appears to 
have been taken to give even a political turn to the 
festival it being made the occasion for the tributary 
chiefs, provincial governors, and collectors of revenue 
repairing to the King’s capital, and rendering homage, 
paying the tributes due, and generally helping towards 
the smooth governance of the Kingdom. The Mysore 
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\jA\om\\w\tw\t\umUa(mions, as t,ho saopessors 
of the Vijayanasar Kinya in this part of South India, 
have probably been observing the feast in its most 
hi^lily developed form. The trntli of tlds remark 
will be evident when we compare what takes place 
to-day at MyKSore during the period this festival lasts, 
witli what has come down to ns as contemporary 
accounts of the festival as it was celebrated during the 
palmiest days of Vijayanagar rule. It is possibly true 
that the festival lias been popularized beyond all 
calculation by this methodic observance of it through 
the ages, so that even Muhammadans seem to have, 
unconsciously as it Avere, taken to it, as obs(‘rAa*d by the 
Abbe Dubois, in his writings. The prominent position 
occupied by 1 he soAau'cign in it in Mysore is also, perhaps, 
due to th(>i close connection that exist(‘d between it and 
the old Vijayanagar Kings quite apart from the religious 
aspect, Avhicb makes his position in it so im]>ortant. 
IIoA\ ever this may be, there is hardly any doubt that tlie 
strict observance of the festiA-al in ]\rysoro by the ruling 
King has contributed not a little to the i>romincnce 
it gets as one of the greater national festiA^als observed 
in flu* State. TTere, the King is the pivot round wliich 
tin* f(\stival moves. He takes the vow for performing 
it : he observes tlie fast ; he giAa\s up liis ])(‘rsonal 
comforts and even neglects his p.ersonal a])pearance : 
he goes through the ritualism that forms parr, of it ; 
and lie welcoimvs the ])eo};Ic that foregarner at his 
palace every (‘veiling t(A obtain liis blessings in the 
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shiipi' of tioful oJT<-riiif^» tiikoii from uii(l('r the loot 

of the Goddess. He offers worship both for iiimsejf 
and for liis subjects ; botii for iiis oavii family and for 
the groups of families that go to make up his Kingdom ; 
and h(‘ obtains the bh^ssings of the Devi both for himself 
and for those Vvho look to him for protection. Nd 
Vishntih Ih'itlunpatili : there is no King Avithout (the 
attribute of) Vishnu being in liini. Xhatr is, the King 
represents the God to his su})jeets : and in turn lie 
represents his subjects before God. This is the Sakfi 
representi‘d by the Goddess, working in the invisible 
world brought into jday for the good humanity into 
this visi])l(‘ world, and made to subserve human ends. 

Tlie J^tdmopuyaiHi says that the destruction of 
IMahishasura l)y tln^ Devi is an allegorical represcaitatioii 
of the fact that Wisdom p(‘rsonili(Ml — in tin* form of 
Dcau — triumphed ov(u* Ignorance personihed in the 
.Afaliishasura.. Tliis int(U’])retat.ioii indicatc's k^akti 
(as lypiii(‘d in the Devi) is not ])hysical, but etJiical, i.c., 
one whicli sustains itsidf on knowh^dge. In thisstmse, 
the many incarnat ions of the Devi — in whieli she Avon 
victories over demons — typify only tlie r(^peat(ul success 
of knoAvledg<* over ignorance, and of spirit over matter. 
Tiie King in communion Avith the Devi imbil)es her 
spirit and communicates it to his subjects, tlms spi'ead- 
ing culture' tlirougliout the circh‘ of his iniliu'nce. That 
seems the true sigiiiticance of the ritualism of the 
feast and of the object aimed at by the King joining in 
its celebration. The worship of tin? arms, im])lements 
and books indicate that the Devi is active in her 
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different activities in the cosmic sphere. Her Sakti 
cm destroy wimt is evil ; cm create what is good ; and 
can bless hnmanity with the four ultimate aims whicJi 
it craves for — dhanna^ artJia, Icmna and mokslia, i.e., 
dischargin^^ one’s duty rij^litfiilly by one's kind ; 
acquisition of Avealtli for a just use of it ; fulfilment of all 
desires for the "ood of onesidf and others ; and lastly, 
the attainini? of salvation as the result of one's own self- 
less deeds. The worship of the Devi, possessed of 
su(jh SnJcti, means the worship of hors(^lf and all her 
manifestations, small and great, there being no difference 
whatever betweiui them or between the powers manifest 
in th(un. Her /^a/ctl is one and indivisibh^ as she is 
herself one and indivisible. Her worship means trie 
attainment of ev(‘rything that can Ix'. acquired by the 
practice, of the four dilferent paths of d(‘vot ion mention- 
ed in the Hindu ^Scrii^tiires, viz.^ Raja Toga, BhaJcii 
Yoga, Karma Yoga and Jnana Yoga. If she is tiu'rible 
sometimes, she is so only to the wicked and tlie bad ; 
aid if she is lik('. a Avarrior at times, she is so only to 
accomplish high aims and ends ; if she is on occasions 
spoken of as riding a lion or a chariot driven by as 
many as four lions, she is so spoken of only to show lier 
^veiAMgn power over all creation ; an<l if she is r(*pre- 
seiited as black in colour she is so rejmesented only to 
show that she is the deliv(*rer fi’om everything that is 
fearsome or associated Avith Avliat inspires fear, yhe is, in 
a A^ord, the creat or, l lie pres'-iwer and the d stroyer and 
it is by virtue of her Bakti that Brahma, Vishnu and 
Siva carry on their respectiAm duties in the cosmic plane. 
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In tlie li^ht of flic allegorical interpretation put 
forth in the Padmapurana^ it is perhaps permissible to 
suggest that the Paw a p ana and the Maliahharata 
wliich are connected with tlie festival are capable of 
being interpreted in a spiritual sense. Sucli spiritual 
interpretations (technicahy called Adhyatmilca^) have 
indeed been propounded for them. According to these 
interpretations, the epics typify the struggle that is 
ever going on in tlie cosmos and tlie manner in Avhich 
the spirit of humanity is working out its own evolution. 
Ft is tJie ^Supreme spirit under whose providence liuman- 
ity moves and has its being that is invoked by king, 
priest and subject at this great feast and it is tliat 
Supreme Spirit that is prayed to and adored, for the 
uninterrupt(‘d progress of liumanity during the period 
it lasts. The victory is signitied b.\ th(‘ fi^stivitics of 
the tentli day, tUtingly styled the Day of Victory — the 
Victory of man over the baser (dements, of kiiowhulge 
ov(^r ignorance and of spirit ov<‘r matter. That is the 
signincanc(» of th(‘ Dasara^ a festival tliat typifies 
India’s steadfast bedief in tin' eternality of Dhanna. 

Tjofty b('yond all thought, unperishing; 

Tliou 1 r<‘aiSine-]iouse Supreme, all-immaTient ; 

Et(*rnal Dliarma’s (diangehsss Duardian, 'riioii ; 

As immemorial Man 1 think of TIkm‘. 

XI. 18 . 


^ Atmanant odhikrtlyabhaval : Uelaliti^ to the .Supienie Sp'tit. 
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APPENDIX L 

The Sami Tree. 

About the /Sami treo, wliieh is r(‘forro(l to in scverul 
of the chaptervS of this book, it is Avortli noting here 
that it is a prickly tree, witli an eatable pod. Tt is 
botanieally the Prosopift spiccgera of Tiinirens ; tlie 
Mcmofid (A<‘aeia) Hnma of J^oxburgh. it is from the 
wood of this tree* that liraliinan priests generate fire 
})y friction for the performance of sacrifices. It is 
also known by the alternative nann^.s of Jam hi and 
Banhi or Banni. Sanskrit ])ocfs love to s])eak of it as 
the f re-tree, as it is said to contain fire. Hence the 
name Banhi (or Vahnl, fire) given to it . It is also known 
as the ^ahtiphaJl or JSaktiphala, the tree which contains 
or grants Sakti, i.e., the tr('e whose worship imparts 
powT'r to the devotee^. Fire is regarded as a 
symbol of energy. It is to a thick bough of this tree 
that rhe Pandava brothers tied up their arms and took 
them back for use, at the end of the thirteenMi year of 
incognito service under the King of Virata, identified 
by some Avith modern Berar.* Bami is thus identified 


They \Nf.re tied up in such a way that nobody — neillier Rakshasas, 
mtfi, nor beasts, nor spirits — can approach the bundle containing; 
them. They were tied np by Aijuna assisted by Sahadeva so sc ureic 
that neither heat nor cold nor even the rains could affect the arms ; 
vven the frequenters of forests wouh* not be attractec: to them from 
the peculiar smell emitting; fiom the bundle. ( For a description, see 
rinita Pa>'va^ VII, hG-47, Krishaamachar} a’s edition, paf>e 13.) 
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with the chief attribute of Diir^ra and hence her 

worsliip of nine days ends appropriately with the attri- 
bute of Ik'J’ most important attribute. The dedication 
of certain trees to certain deities is well known in India. 
The following table shows a few of these : — 


No. 

Tree or Tlaiit 

Deity dedicated to 

Day and month 
for worship 

1 

A swath a 

Trimurtis 

Monday on which the 
Ainavasya falls. 

2 

'J'ulasi 

I^akshnii 

Kartika Suddha Pour- 
nima and Kartika 

Suddha Dwadasi. 

3 

Arka {likkc} 

Surya 

Kathasaptami ( Magha 

Suddha Saptarni). 

4 

Vi-linukranti 

Vishnu 

Rishipanchami. 

5 

Ala and Atti 

Saraswati 

Anantachaturdasi(l^hadra 
pada Suddha Chaturdasi) 

6 

Nelli or .A in a 1 aka 

Dhatri (Earth) 

Kartika Suddha I’our- 

nima. 

7 

Garika 

Ganesha 

niiadrapada Suddlia 
Chauti. 

8 

Sami 

Durga 

Vijayadasami. 


Likewise the N avagrahas or tlie nine planets have 
each a plant dedicated to them and their products are 
associated with their pujas. 
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Sri Chakra. 

The Sakti in man, callnd KxmdalinisalHi, is devoloynd, 
it would seem, siiecessively throiij^li six centres. 
According to the Yogasaslras, this 8ukti can help 
towards molcsha or tlic liberation of tlie Soul. Tlie 
effect prodncexl by its development is not infreqnently 
depict(‘d diagrarnmatically. These diagrams are ealhal 
chalcras and gantras. A chakra consists of angles 
and ])etal-liko parts ; that which consists of angles 
alone is called a yantra, Yantras genei*ally consist of 
triangles cutting each other or straight lines crossing 
each other so as to produce* a number of r(*ctangnlar 
spaces and terminating in trident-like ju'ojecLions. 
Certain letters called hijaksharas or seed-letters are 
asso(iiat<Ml with tliese chakras and yantras and are 
written down invariably in specificMl parts of its surface. 
The hijaksharas may be taken to be something like 
code words whose signineaiKH* is known only to { he 
initiates. P(*rhaps the most important of the yantras 
is the ^<ri Chakra. It generally consists of forty-three 
tr: mgles intc*r(*sl ingly arrange<l in a ])hine ami may 
also be in three other forms tochnicjilly (‘all(*d the 
M cru^ the Kailasa and the Bhti. 'IMiese yantras are 
gimeraily engraved on some metallic* ])lates — goht, 
silver or copp(*r ami worshipp<Ml ; often they are bui ied, 
next to the Jialipitha, iii shrines whi(*h are known as 
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SaJcti-pithalayas, and worship is olTorod to them 
twice daily. Other ifantras are en.£^raved on thin gold, 
silver or copper xdates, and rolled into a cylinder and 
then put into a golden or other metallic case and worn 
on the body by those who desire to avoid diseases, 
possession by evil spirits, etc., which they Iiave power 
to ward oil. (For a drawing of the Sri Chakra, see 
Elements of Hindu Tconography, by T. A. Gox^inatha 
Kao, I, (ii). Plates XOVIF and XCVIII.) 
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